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Ezra Instituted the Reading of the Curses before Rosh HaShoneh to
Mitigate the Forces of Strict Justice and Lenient Justice

We have learned in the Gemoreh (Megilloh 31b) that Ezra
HaSofer instituted that Yisroel read the curses found in
parshas Bechukosai before the holiday of Shavuos and the
curses found in parshas Ki Sovo before Rosh HaShoneh:

SRwh 15 10 RITY IR MYHR 12 Pynw 137 Xan”?
mwnpaw ,Nxy DTp DUnd NMnaw m‘7'7p Mp Wmw
WM NNININY AR 7K ,NRYY NP L TIWT WRY OTp 1IN
rmmbh, mawn abanw »1o ,wpb — it was taught in
a Baraise: Rabbi Shimon ben Elazar says: Ezra decreed
that Yisroel should read the curses found in sefer Vayikro
prior to Shavuos and those in sefer Devarim prior to Rosh
HaShoneh. For what reason? Abayei said, while some say
that Reish Lakish said it: so that the year may end along
with its curses.

Then, the Gemoreh asks: NA¥Y BN DN NMNAW XHN
w1 TM55p1 Mw A55nw 175 KON 1IN MWnaw Xnbwa”
”RWT MWiT- - the concept of “let the year end along with its
curses" is understood regarding the institution of reading the
curses in sefer Devarim prior to Rosh HaShoneh, but what is
the relevance of this concept to the festival of Shavuot? Is
Shavuos the beginning of a new year? The Gemoreh answers:
.”'['7"N|'I n1b by naxya TANT NNT MIWT WRIY 11 DAYy IR
— indeed, Shavuos is also a type of New Year . . . with
respect to the fruits of the trees.

Here is how the Tiferes Shelomo (Ki Sovo) explains
the matter:

NN YA DIRTP ARW TR IANT PAava oyw nnb vy
(T VW) aMmRw 1y Xm L mmbbpy mw abanw
1,2 XD wx ama mben on oxw 1nbw oMb abwn
15 135 X5mm , ADRT M2 ARMPR NN I URY
7rranab abis

This body of curses, known as the Tochachah, the Rebuke,
accomplishes the goal of "let the year end along with its
curses," based on the principle of (Hoshea 14, 3): mbwn
1NbW D™D — and let our lips substitute for bulls. In
other words, reciting a corresponding passage of the Torah
acts as a substitute for the act described in that passage —
such as bringing a particular korban or, in this case, realizing
the punishments recorded as curses.

The message here is crucial. This Shabbos, during the
Torah-reading, each and every one of us is obligated to focus
with extreme reverence and yiras shamayim. By having in
mind that the recitation of the passage of the Tochachah
should act as a substitute for our having actually received
the punishments described therein, we hope to fulfill the
dictum of “let the year end along with its curses." By having
received our just punishments, we can merit, in the year to
come, a “ktivah va'chatimah tovah," and a year of blessing and
all that is good.

Hence, it is only fitting that we explore the matter of the
Tochachos at this time. Why, in fact, did HKB"H see fit to
divide the Rebukes in the Torah into two separate portions
— one in parshas Bechukosai and one in this week's parsha,
parshas Ki Sovo? Additionally, we shall introduce several
issues related to the Tochachos from our sacred sources.
May Hashem guide us on our journey!

The Two Sets of Curses

The number of curses in the Tochachah in parshas Ki Sovo
number ninety-eight; these are in addition to the forty-nine
curses found in parshas Bechukosai. Our blessed sages reveal
to us an important distinction between these two sets of
Rebukes. They teach us in the Gemoreh (Megillah 31b) that
Moshe Rabeinu pronounced the curses in parshas Bechukosai
in the name of the Almighty; whereas, the curses in parshas
Ki Sovo, Moshe uttered on his own.

As stated in the Mishnah (ibid. 31a), there are halachic
ramifications due to this distinction: m5%pa pprobN PXR”
71913 NR X1 TINR KHX — we may not stop in the middle
of the curses: rather, one person is called up to read
the entire passage. The rationale behind this halachah is
provided in the Gemoreh (ibid. 31b): [1372 D™MMIR PRW 11B5”
»mayNbi 5y — since the Tochachos are punishments, it is
inappropriate for the person called up to the Torah to recite
a berochoh over them. Tosafos provide some clarification, in
the name of the Yerushalmi: ,iTi¥2 121N 12y MNINANK 1R
»anbw N Sy 1ma amonaw P PR o1 DR — since
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Scriptures state that HKB"H joins us in our suffering, so to
speak, it is inappropriate to bless Him while He is suffering
along with us.

Next, the Gemoreh asks: 7112y 1371 XOX” — so, how is
one to proceed in order not to make a berochoh over the
Tochachos? Tt answers: p1oba 51nn Snn Niws Nan”
»11NR5W PIObR OPoR DNOR KITW ,Dmsbw — when
one goes up to the Torah, the reading begins one possuk
before the beginning of the Tochachah and continues,
without interruption, until one possuk after the conclusion of
the Tochachah; thus, one is not reciting a Berochoh directly
on the Tochachah.

#@1113 NMNaw M55pa KHR 11w 85 ,1aK MMR” — Abayei
said: this rule was only instituted with regard to the
curses in sefer Vayikro, i.e. in parshas Bechukosai; 92N>
»o01 TMN mwnaw mY5p — regarding the curses in
parshas Ki Sovo, however, the reading can be interrupted,
and another person can be called up to the Torah; MXn”,
,JIAR MR DR Awn MK o1 '[“U‘?: ohn  xnyv
PTIMR MANY BNR WM NraR Tm pwSa bhm — why do
we make this distinction? The former, in parshas Bechukosai,
were pronounced in the plural form and were uttered by
Moshe in the name of the Almighty, whereas the latter, in
parshas Ki Sovo, were pronounced in the singular and were
uttered by Moshe of his own accord.

Rashi comments: mbw mwyn ;YRR M2 bR Awn”
MIPHM NN NwHA PrIRR MW ,17apn S mK p b
,2M3 1IN mwna Hax  mwyb 1 nbonw m annben
Panyn 5y 1ayn ox oRn[ TR TWn 9297 pam, 51 imady
»0315Y TIPHY RIT — when it states that Moshe pronounced
them in the name of the Almighty, it means that he was acting
as HKB"H's messenger, relaying to the people what HKB"H
had said to him; this is evident from the fact that these
curses utilize a formula suggesting that He Who possesses
the ability to enact these punishments pronounced them, e.g.
I will send; on the other hand, the curses in parshas Ki Sovo
employ a third person formula, e.g. Hashem will strike you,
indicating that Moshe is speaking of his own accord — in other
words, Moshe is saying that if you violate these commands,
He will punish you.

Tosafot, however, explain: MM ,DYNANK MMxXYn wn”
"WNPT — Moshe uttered them of his own accord means that
theywere the product of divine inspiration. This understanding
is also shared by the Zohar hakadosh (Voeschanan 265a) and
Rabeinu Bachayei (at the end of this week's parsha):
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Kb ,mwn pwba mnRl v oawabaw mnong vy
,913 mnn Sow rma abap Mmnw nxy bn wn R
L2 1R wn and bon Sxawr ba wmyb 1y mwxnan
IR 17apn 00 nnaw mbsp 57T wmon waTw
VR YR M5 MO INRR MNXY BHR TNIN mwnae
7apn Sw nyTd iyt o, anyy

Although the curses in our parsha appear in Moshe's own
language, he dispels the notion that they were pronounced
entirely of Moshe's own accord. For, we have an established
principle that the entire Torah, from the first word in
Bereishis to the last word in Devarim, was written by Moshe,
as he was directed to do so by the Almighty. Therefore, when
Chazal state that Moshe pronounced the curses in sefer
Devarim of his own accord, they are merely suggesting that
Moshe's initiative coincided with HKB"H's ultimate plan.

Moshe Uttered These Curses
in Accordance with His Attribute of Mercy

Notwithstanding, Abayei's distinction between the first
set of curses and the latter requires explanation. If the
reason for not interrupting during the reading of the curses
in parshas Bechukosai is because it is inappropriate to make a
Berochoh over punishments, shouldn't this reasoning apply to
the curses in parshas Ki Sovo, as well? What difference does
it make if Moshe uttered them of his own accord — especially,
if they were, in fact, a product of divine inspiration?

Furthermore, it is astonishing that Moshe would utter
curses concerning Yisroel of his own accord. After all, Moshe
Rabeinu was the devoted and loyal shepherd of Yisroel,
who was willing to sacrifice his life on their behalf — as we
witnessed concerning the sin of the egel. There, HKB"H said
to him (Shemos 32, 10): n5aX1 012 BX M % 1A nYyY”
75712 M5 IR AWYRY — and, now, leave Me be: let My
anger burn against them; I shall annihilate them and make
you into a great nation. We see, though, that Moshe did not
agree with this plan and responds to HKB"H (ibid. 32, 32):
“NAN3 AWN 710N Kl uAn PN DN DRV XWwA ON Y
— and, now, if You would only bear their sin; otherwise,
please erase me from Your book that You have written.

In view of his unquestionable dedication to Yisroel, what
would possess him to add curses of his own upon Yisroel?
Even if we follow Tosafot's view that Moshe uttered the
curses by divine inspiration, or Rabeinu Bachayei's opinion
that he merely discerned HKB"H's resolve, it doesn't make
the matter any easier to comprehend. Based on his vehement
opposition to HKB"H's decree after the sin of the egel, and
his great love for Yisroel, why didn't Moshe contest these
decrees in a similar fashion? So, the question remains, why
would Moshe consent to curse Yisroel?
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We find an explanation for this puzzling question in the
words of Rabbi Shimon bar Yochai, RaShb"Y, in the Zohar
hakadosh (Voeschanan 265a), where he appears to be
addressing this very difficulty. Here is a Hebrew translation
of the passage in the Zohar:

DR TN D0 nMnaw My umw  Pvnw 13N ANy
IND LTIMR YYD WR TN MIwnawt R A
TR 77N P MK 151BRY YT Sy abyr 11 myy 1bn
Mryn’ 5 5y 117YN1 7231 R DY KOX myyn a5 nN
2 TR RITW 919 1M, R T nxy 1’ XOX 1w Kb
T IR DN Nxy bn 155m mmaan bn 155 1 b
7RIANI DINM INY DY 1A wpniw

Rabbi Shimon bar Yochai focuses on the fact that Chazal
describe the curses in sefer Devarim as being pronounced
XY 1bN”, meaning from his own mouth, rather than
"1XY1”, meaning of his own accord. He states that we should
not even consider for a moment that Moshe would utter a
single letter of the Torah of his own accord. Therefore,
the divine kabbalist Rabbi Moshe Cordovero, known as the
Ramak, and the other commentaries on the Zohar clarify the
difference between the terms ”iT1241 b1~ and /1YY bR~
“IMAAT BN” connotes that the curses in sefer Vayikro
emanated from the attribute of “gevurah," which represents
strict justice; while the term ”Mmxy DN suggests that
the curses in sefer Devarim emanated from the root of
Moshe's neshamah, from the attribute of mercy. Yet, even
these latter curses were pronounced as a form of prophecy
or divine inspiration. Even this explanation requires further
clarification. For, Moshe's curses are still curses and nhot
blessings: so, in what sense do they possess or reflect any
greater degree of mercy than the first set of curses?

The Name Havaya Is Mentioned
Numerous Times in Moshe Rabeinu’'s Tochachah

A solution to these quandaries can be suggested based ona
question found in the Responsa of the Radbaz (Part 2, 769):
why do we find words of consolation in the Tochachah that
appears in parshas Bechukosai and none in parshas Ki Sovo?
In Bechukosai, it states (Vayikro 26, 42): "n™2 NN Mo
YIRT IR DTIAN 1NN NN XY pRX? 1NM1 DX X1 3pm
K51 DIoRN XS DTEANK PIND DNPTR NRT DA QR LLCNDTR
MM ,0MPHR 1 1K 1 BNK M vah ambab onbya
myb amyn YONND DNIR MNRXNT AWN DIWNRY N2 onb
71 1R DpYRS o5 NS oman — Hashem proclaims that
He will recall His covenant with the Patriarchs, and that, even
while they are in exile, He will not despise them, annihilate
them or annul His covenant with them. In stark contrast,
no similar words of consolation are proffered in parshas Ki
Sovo. The Radbaz responds as follows:
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» mm Sw mb5pa ;mm nanna x5 MY ann nbRw”
9RW 1WwN Mt oR Sw mb55pa 1 yannt R Nan
MY PR 13 ,yn% % AR LM 7oA abxwa
PI0DY PIOH PRW ,DT¥A DnnMW b5 ,Xan 13 nwaba M
TTAMY Yrnh ,omnn Sy mmn nnn ow 13 ann Rbw
15 PR ,I0N 1 YRRy (M7 77 21K) 7T 5y, 0mma X
2 A5 M

First, he points out that this question is asked in the Zohar.
Then, he states that words of consolation are unnecessary
in parshas Ki Sovo; for, they are inherent in the Tochachah
itself. Examination of the text, reveals that almost every
possuk mentions the name Havaya, the name that reflects
divine mercy. This in itself is the greatest consolation
imaginable.

The Radbaz's comment that nearly every possuk mentions
the name Havaya isn't to be taken precisely or literally. There
are many pesukim in the Tochachah that do not mention the
name Havaya. So, we must suggest that he is merely pointing
out that the name Havaya appears frequently in the text of
the Tochachah. Thus, we remain with the mystery as to: (a)
why does HKB"H not mention the name Havaya in the first set
of curses? And (b) why did He split the Tochachos into two
separate entities, one appearing in parshas Bechukosai and
one in parshas Ki Sovo?

The Two Days of Rosh HaShoneh
Represent Two Forms of Justice

It is well-known that the Torah describes Rosh HaShoneh
W2~ :(as a one day holiday, as it is written (Vayikro 23, 24
Napn ay1n Par phaw 0ab o wanb nxa wnawn
in the seventh month, on the first day of the — "wmp
month, you shall celebrate a rest day, a remembrance
with shofar blasts, a holy convocation. Nevertheless, the
sages instituted an additional day of Rosh HaShoneh even in
Eretz Yisroel. The Rambam explains the halachic rationale
:(for this institution (Hilchos Kidush HaChodesh 5, 7-8

;MR by pyap vaw para mwn wiy Swoaw o
,PHON D1 DM MW MR PRI SR IR 13 A pa
PRW ,WTIAT DX T 0102 wapw an pyTe v xbw b
maxy 05w 151BR KOR Ty K51 210 DA pryn pmbwn
wRY Hw 2w o1 Py 1T M7 DMy 1T N Dpn RN
.02V DM W mawn

o1 MR P pam owbw o 5o ory va XS oxw
MR P M SRm L wnp S wmp oryh phyvnw
1DIBR PYIW MW 1PNT IR TR 191X Dy nw
by PYIPW T TR DM W TN IR SR PR Ma
TRM Mwn wR1 Sw nw 2w 0 hvrw nb min  pawnn
/31510 M2 T
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Originally, the date of Rosh HaShoneh was established
based on the first sighting of the new moon; consequently,
most of the inhabitants of Eretz Yisroel, celebrated two days
due to uncertainty — for they had no way of knowing what day
had been officially designated as Rosh HaShoneh by Beit-Din.
Even in Yerushalayim, where the Beit-Din was located, they
often celebrated two days of Rosh HaShoneh.

Seeing as it was celebrated as a two-day holiday, even
when the dates were determined by the sighting of the new
moon, it was instituted that even those living in Eretz Yisroel
would always celebrate two days of Rosh HaShoneh. In our
times, when the calendar is based on precise calculations, it
is clear that the second day of Rosh HaShoneh remains as a
Rabbinical institution.

A deeper meaning underlying this institution is provided
for us by our teacher, the Arizal, in Shaar HaKavanos (Rosh
HaShoneh, Drush 2), citing the Zohar hakadosh (Pinchos
231b). He teaches us that on the two days of Rosh HaShoneh,
HKB"H judges all of creation with two categories of justice.
The first day is characterized by "X»Wp R11” (pronounced
"dina kashya"), strict justice; while the judgment of the
second day is characterized by ”X¥b7 Ri1»1” (pronounced
“dina rafya"), a more lenient form of justice.

If Not for the Second Day of Rosh HaShoneh
the World Would Have Been Destroyed

Come and see, a truly astonishing statement by RaShb"Y
regarding this matter (Zohar, ibid., 231a). He states that had
the sages not instituted the second day of Rosh HaShoneh,
the world would have already been destroyed:

,RNAYY IRND PN 7MY PN Rt 503 mn mwn wiy on”
R5n5RT 70 KDY 11 pan omm X1 550 piyy nab aa
/RSy 2mm RTM nanw?

To gain a better understanding of the significance of
RaShb"Y's statement, let us introduce a valuable lesson
gleaned from the incomparable teachings of our master, the
Arizal, as recorded by his devoted student Rabbi Chaim Vital
in Shaar HaKavanos:

,Mwn wRY nbbna mant maab b v ama mn oy

M, ormban o nHibna pw Sam 2w on Rw 191R

N1 15K DM 15y NI 02 PRY M 1 57T m mIx
SIS T INNRWA PRY AN

DT TN PIWNT D12 DT DR A WY 0 0IN TN DA
7P YT, KDY RITT RITW 2 D12 DT W, KW K1
15y NHHIIT DTN 12 NN, AT 02 DR T by oMb
PTIw RN X ,a59bna %R omn vORn 1At moa

7MW DA ORI N DA o Tbynb nvw aniNa
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"My teacher, of blessed memory, used to cry a lot during
the Rosh HaShoneh prayers. . . . He would say that if anyone
did not succumb to tears during these days, it was a sign that
their neshamah was unworthy and lacking. He would also say
that some people were judged on the first day by the standard
of RYWp K111, while others were judged on the second day
by the measure of X517 K111 — the Holy One judged them
on the second day because He wanted to show them mercy.
He also said that when someone broke into copious tears
spontaneously, on his own, whilst praying, it was a sign that
he was being judged on high at that moment--whether it was
the first day or whether it was the second day."

Here, we find clear-cut evidence that when HKB"H finds
Jews that have repeatedly transgressed and now wish to
repent, He mercifully judges them on the second day of Rosh
HaShoneh, by the more lenient standard of “dina rafya" —
for, He knows full well that if they were subjected to the
more stringent measure of “dina kashya," they would not
survive.

This provides us with a better insight into the meaning
of RaShb"Y's statement--that had the sages not instituted
the second day of Rosh HaShoneh, the world would have
already been destroyed. If not for the second day, the day
characterized by more lenient justice, the Almighty would
judge all of creation on the first day, by the strict measure
of RYWp NI, surely, the world would have already been
destroyed. After all, the yetzer hara is a relentless foe,
always seeking to trap us in his net--beginning in our youth.
Therefore, the sages wisely instituted the second day of
Rosh HaShoneh, to allow us to be judged by HKB"H by the
more lenient standard of X157 N1v71; this enhanced leniency
and mercy, allows us the opportunity to perform teshuvah
sincerely and completely.

The Two Tochachos Represent
Nwp N7 and Nb1 N1

Based on all that we have discussed, let us propose, with
reverence and appreciation, that the Tochachos in parshas
Bechukosai correspond to “dina kashya", the severe form
of justice; this explains why the name Havaya, representing
mercy, does not appear even once within that set of curses.
Instead, HKB"H consoled them at the end of the Rebuke:
N2 NN QR PAXY M2 AN ORI 2py? 11N DX NOMY
YON2 DM ANT DA XY LLGMDTNR PANT MOIN DTaN
3 DNNK MN™M2 55 oM5a5 by K9 oinoxn RS omanx
»BmPYR 717118 — I will remember My covenant with Yaakov
and also My covenant with Yitzchak, and also My covenant
with Avraham will I remember, and I will remember the
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land. . . But despite all this, while they will be in the land
of their enemies, I will not have been revolted by them
nor will I have rejected them to obliterate them, to annul
My covenant with them — for I am Hashem, their G-d.

Moshe Rabeinu, the devoted shepherd, who only wished
to insure Yisroel's well-being, realized that if HKB"H would
punish them based on this stricter, harsher standard of
justice, they would not endure — similar to the conclusion
drawn by RaShb"Y that if the world was only judged onasingle
day of Rosh HaShoneh, by the measure of “dina kashya," the
world could not endure. Therefore, he devised a plan which
coincided with HKB"H's will — to incorporate a second set
of curses, in parshas Ki Sovo, representing the more lenient
measure of “dina rafya." This is why Moshe Rabeinu mentions
the name Havaya within the body of these curses — to
lessen the severity of these decrees, reducing them from a
standard of strict justice to a standard of lenient justice.

Thus, we have shed some light on the meaning of RaShb"Y's
statement that the curses in sefer Vayikro were pronounced
“I11122T 1DN” — based on the attribute of severity and
judgment — whereas the curses in sefer Devarim, were
pronounced by Moshe "1X¥ 1b1n” — based on his attribute
of splendor and mercy. In other words, the first set of
curses were uttered based on a standard of “dina kashya"
and severity, while the second set of curses were uttered
from the depths of Moshe's neshamah — which always sought
mercy for Yisroel. Of course, by doing so, he discerned, in
reality, HKB"H's ultimate intent.

At this juncture, we can better appreciate the distinction
Abayei makes between the two sets of curses — that we
are not allowed to stop during the Tochachos in parshas
Bechukosai, but we may interrupt the reading of the
Tochachos in parshas Ki Sovo with Berochos. He explains his
reasoning as follows: b1 WM NMNKR 017 PwSa 5
MYY BN WM MR Tm pwba B5m pms amaan
"TMNR — the former were pronounced in the plural form and
were uttered by Moshe as directed by the Almighty, while
the latter were pronounced in the singular and were uttered
by Moshe of his own accord. We noted our incredulity above;
according to the rationale provided in the Gemoreh: ]IRW 155”
7MY By 11972 0NN — because it is inappropriate
to recite a Berochoh over punishments — what difference
does it make if the curses were prompted by the Almighty or
if they were initiated by Moshe of his own accord?

According to our current understanding, however, the
difference can be explained very nicely. The curses in
parshas Bechukosai were uttered by Moshe ”iTm2at bn ”,
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alluding to the fact that they are based on a strict and
severe standard of justice. Therefore, it is inappropriate
to interrupt the reader during this set of curses with the
recitation of Berochos. That would appear as if we were
insinuating brazenly that we are worthy of being judged by
this strict measure of justice — so much so that we would
even dare to bless HKB"H for these punishments. This would
invite HKB"H to judge us, chas v'shalom, by the measure of
"dina kashya,"

Onthe other hand, the set of curses in parshas Ki Sovo, were
uttered by Moshe "1mxy 1b1”, stemming from his attribute
of mercy, constituting a more lenient form of judgment. As
noted, this is why he repeatedly mentions the name Havaya
within this body of curses — in order to mitigate the measure
of justice being employed and precluding the strictness of
"dina kashya." Therefore, it is permitted to interrupt the
reading of this set of curses with the recitation of Berochos.
After all, the Berochos we recite mention the name of
HKB"H: “imni 1ma 1 1nx M3 — Blessed art thou,
Havaya, Giver of the Torah. In this manner, we are merely
invoking additional leniency to that invoked by Moshe with
the numerous mentions of the name Havaya already present
in these latter Tochachos.

This understanding of the two sets of Tochachos allows us
a very nice explanation of the Gemoreh's statement: X1y~
oTp DaTa nMnaw M5 i wmw S8weh b 1pn
MW Avanw M L. TIwT WRY DT 7N mawnaw ,nxy
7mm55 — Ezra instituted that Yisroel recite the curses
in sefer Vayikro prior to Shavuos and the curses in sefer
Devarim prior to Rosh HaShoneh . . . so that the previous
year should end along with its curses. As explained, HKB"H
judges Yisroel on the two days of Rosh HaShoneh by two
distinct standards — “dina kashya" and “dina rafya."

With this in mind, Ezra devised a system whereby Yisroel
would complete the reading of both Tochachos — which
represent these two categories of justice — prior to Rosh
HaShoneh. This was designed to insure that the year and its
curses would come to an end with the recitation of the two
Tochachos and that Yisroel would be spared, in this merit,
from the two forms of judgment on Rosh HaShoneh.

Moshe Rabeinu Mentions the Name Havaya
Twenty-seven Times Equaling n”aw

Now, based on what we have learned, we can begin to
understand why Moshe Rabeinu mentioned the name Havaya
in the Tochachos that he formulated a precise number of
times. Concerning the precise number of times that this
name of Hashem appears in the Tochachos in parshas Ki Sovo,
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the Baal HaTurim remarks (28, 68): "1a13 212 Nnw 17y
“11MR N2k Yy i nbbnaw mnw 173 — the twenty-six
mentions of the holy name in the Tochachah correspond to
the twenty-six times the name is mentioned in the eighteen
blessings of Shemoneh-Esreh (excluding the berochoh
V'lamalshinim).

In truth, last year we pointed out that the Baal HaTurim's
calculation omits the final mention of the name Havaya in the
very last possuk of the Tochachah (28, 69): n™art M1 SR>
7251 axM yIR2 58w 12 NR NMab awn nR T my W
7272 DNNX N2 WX NM2n It appears that his reasoning
for this omission is that this possuk is actually the conclusion
of the passage and is associated not only with the curses but
with the blessings mentioned before the curses, as well (ibid.
28, 1): 53 7y N2 .. PPOXR T P2 yawn yiw ox mm”
7AW 9K M3727T — It shall be that if you heed the
voice of Hashem, your 6-d, . . . all of these blessings will
come upon you and overtake you.

Notwithstanding, the author of the Rokeach on the Torah,
one of the Tosafists, writes (Ki Sovo) that the Tochachos in
parshas Ki Sovo contain 775 words. If we do, in fact, count
the number of words in this Tochachah, it is evident that he
includes the last possuk — mentioned above — in his count.
So, according to the Rokeach, these Tochachos actually
contain twenty-seven mentions of the name Havaya, which
are meant to protect us.

Following the lead of the hallowed author of the Rokeach,
let us propose a reason as to why Moshe Rabeinu chose to
mention the name Havaya twenty-seven times in the body of
curses that were pronounced of his own accord. We will base
our explanation on a fact found in the Arizal's Pri Etz Chaim:
“MLIWD MINT 77T RNV NAW” — twenty-seven times the
numerical equivalent of the name Havaya equals 702 ,n”aw.

Shabbos Minimizes the Severity
of the Two Forms of Justice

The significance of this association with Shabbos can
be understood in light of an explanation found in the Bnei
Yissaschar (Shabbos 1, 6); he discusses why we do not blow
shofar on Rosh HaShoneh when it falls on Shabbos. We know
that the purpose of the mitzvah of blowing shofar on Rosh
HaShoneh is to minimize the severity of the decrees. In
the words of the Midrash (Vayikro Rabbah 29, 3): nywa”
RDIN TR 7172apn 185 PYpIM b nR Phvn SR
7D X022 2w 111 — Yisroel blow their shofars before
HKB"H, He vacates His throne of judgment and sits down,
instead, on the throne of mercy.

Shvilei Pinches

Concerning the sanctity of Shabbos, the Zohar hakadosh
comments (Yisro 88b): X591 banx a1 53 xpv pIY”
7Rnpbya ™ynn. In other words, on the day of Shabbos,
all decrees are annulled forever. Note, the language of the
Zohar hakadosh: “1mbanx 17171 53” — all decrees, alluding
to the fact that both “dina kashya," the harsh form of
justice,and “"dina rafya," the more lenient form of justice, are
minimized and abolished on Shabbos. A sweet allusion to this
phenomenon is found in the very name n”aw. The numerical
value of N”aw is 702, which is the same as the sum of the
two words 411) R"nwp) plus 291) X”107). Therefore, it is
unnecessary to blow the shofar on Rosh HaShoneh that falls
on Shabbos — for the purpose of minimizing the severity of
the two categories of justice. This function is accomplished
by the day of Shabbos itself.

This power inherent in the day of Shabbos and this allusion
of the numerical values, gimatriahs, is expressed by the
author of the Bnei Yissaschar in his Agra D'Pirka (252) as
follows:
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It should now be clear to all why Moshe Rabeinu, in the set
of curses he added on his own initiative, chose to mention the
name Havaya precisely twenty-seven times — the numerical
value of N”aw (27x26=702).

He cleverly inserted twenty-seven mentions of the name
Havaya to invoke the power of Shabbos to minimize the
severity of both categories of justice, as alluded to by the
fact that X”"Wp plus X”157 equals N”aw.

We now have a fantastic explanation for Ezra's institution
to complete the readings of the two sets of curses specifically
on Shabbos Kodesh. Seeing as the two Tochachos represent
the two categories of justice, “"dina kashya" and “dina rafya,"
which we wish to annul, Shabbos is the time best-suited to
complete this process — Shabbos, whose numerical value
equals “kashya" plus "rafya," alluding to its ability to abolish
these two forms of justice. By eliminating both types of
decrees, we happily fulfill the objective of: mw m>anw”
»mM55P1 — let the year and its curses, the harsh ones and
the more lenient ones, come to an end. Thus, the two forms of
justice in force on Rosh HaShoneh will have been neutralized,
and we will merit a “ksiveh va'chasimeh toveh" and a year full
of happiness and blessing.
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